Abstract -In this paper the author explores the strategy of politics of memory in Samarkand, the hometown of the First President of Uzbekistan I.A. Karimov, in the post-Soviet period. The analysis concerns the traditions of Samarkand's memory culture chosen, invented or forgotten in independent Uzbekistan, to form ideas about the past using historical figures, monuments, holy places and renamed streets in Samarkand as examples. In this complex process it is important to take into consideration how the central authorities interacted with the local cultural elite of Samarkand. President Sh.Mirziyoyev formulated new trends in Uzbekistan's foreign policy, which was reflected in the politics of memory in Samarkand. These changes have become symbolic in the new politics of memory in Samarkand aimed at demonstrating the historical roots of the ethnic and religious tolerance in the society and highlighting Samarkand as a key place in the history of the Islamic world and the birthplace of the First President of Uzbekistan I. Karimov.
Introduction
The past is a resource for the legitimization of power and justification of the current policy in culture and ideology. The internal goals of the politics of memory are to create some general ideas of political and cultural identity for the citizens of a country, taking into account local specificities. Politicians often apply to the events of the past, often mythical, to justify their decisions in building national statehood and in foreign policy (Verovšek. 2016) . Politics of memory determines what should be remembered and what needs to be forgotten and specifies who should be recognized as a hero and who should not.
The past in people"s imagination has multiple forms and consists of numerous conflicting and complex versions (Herzfeld. 1991:226) . Just as there are different ways of remembering, there are different ways of forgetting (Carsten 1995: 318; Connerton, 2008) . The most vivid example of exclusion and forgetting is the practice of changing toponyms, names of historical objects, streets. By replacing old names with new ones, authorities seek sources of identity and legitimacy or, in special cases, search or invent a compromise with the local society in the historical past.
The politics of memory should be understood as a communicative paradigm (Nasrallah. 2005) . Intellectuals representing local authorities belonging to different ethnic and cultural layers and having a different social background play an important part. Researchers call them cultural elites who participate in the transfer of ideology from the state to the society (Adams 2004:94) . Social agents of different levels, from local to central, such as historians, writers, artists and politicians, are involved in politics of memory. Intellectuals can compete with each other and offer different interpretation of historical events, figures and monuments. The selection of this or that version as "reliable" often depends on the human factor, on the level of education of a particular intellectual, on officials and a number of other factors. Central authorities take into account the opinions of cultural elites selectively depending on the period, situation in the country and proximity of these elites to the political elite of the state.
The politics of memory is closely linked with the policy of identity.
Cities are symbols of memory. While studying the city's memory and identity, it is necessary to detect the transformation of the city's symbols caused by changes in the political, ideological and religious system in certain historical periods. There are many symbolic functions associated with place names in modern cities. Political powers use urban landscapes to introduce and consolidate their ideological perspective in the social reality of everyday life. The renaming of streets is aimed at introducing and legitimizing a new ideological system. It is obvious that the politics of forgetting does not lead to loss of information, but results in the reorganization of the significance of certain events or historical figures (Azaryahu 1996, 318 ).
Samarkand, a 2750-year-old city with an eventful history, has always been one of the major cultural centers of the Middle East. Samarkand is a city with a unique fate, which has been a part of the history and cultural heritage of the entire mankind.
Samarkand was famous throughout the world, and poets and historians endowed the city with different names, among which were such as "the Garden of Saints," "the Paradise of the Earth," "the Face of the Earth," and "God-protected" (Malikov 2017: 10) .
Rich traditions of historical description of the city, its inhabitants and culture have formed during Samarkand"s long life. As Uzbekistan gained independence, political elites were given a wide range of different historical materials to choose from, which they could use to form the policy of nation building. In this article, I have attempted to explore strategies for the organization of politics of memory in independent Uzbekistan, using Samarkand, the birthplace of the First President of Uzbekistan, I. A. Karimov (1938 Karimov ( -2016 , as an example.
In view of the complexity of the problem, I will analyse the materials using historical figures, monuments, shrines and the renaming of streets in Samarkand as examples. The study is based on materials from historical sources, the author"s personal interviews and observations at some public events in Samarkand during the years of Uzbekistan's independence.
I argue that to understand current processes it is important to identify the most sustainable elements of Samarkand's memory culture for the period between the Emirate of Bukhara and the present day. It is important to characterize the main features of this culture, as it helps to understand what exactly was chosen in independent Uzbekistan to form ideas about the past, using historical figures, monuments, holy places and street renaming in Samarkand as examples. It is also important to find out motives and mechanisms for the Uzbek authorities to organize the politics of memory. The main focus will be on the period of independence in Samarkand, including changes in the politics of memory starting from the presidency of Sh. M. Mirziyoyev.
Legacy of the pre-Soviet period
In the pre-Russian period Samarkand was a part of the independent Emirate of Bukhara (1756-1868), which was governed by the Uzbek Manghyt dynasty. Before the city was included in the Russian Empire, the following few ethnic groups formed the core of Samarkand"s population: Tajiks, Uzbeks, Ironi, Jews, Hindus and Afghans (Lehmann. 1852: 148,162) . In 1868 Samarkand was included in the Russian Empire, which had its own politics of memory to promote in the region. While Samarkand was a part of the Russian Empire, two distinctive districts developed in the city: Muslim and Russian. Various confessional communities were active in the city: Muslims, Christians, the followers of Judaism and others (Morrison, 2008) .
The legacy of the Russian Empire was reflected in architecture, urban topography and public rituals. The authorities formed a new politics of memory, in which the city was treated both as the administrative center of Samarkand region and as the former capital of formidable Timur (Okraina, 1890, 14 iulya, №153) . So it is natural that Timur"s tamgha was depicted on the official emblem of Samarkand region approved by the local Russian administration in 1890. In the Russian part of Samarkand streets, squares and parks were named after the political and cultural heroes of Russian Turkestan.
Soviet Legacy
According to Dadabaev, "it was the Soviet authority which introduced the pattern of permitting the usage of certain historical figures and limiting the usage of others". (Dadabaev 2016:23) .
In 1918 events was supported by the head of the Uzbek SSR, Sh. Rashidov (1917 -1983 . The
Museum of the History of Samarkand and the memorial museum of Mirzo Ulughbek, the outstanding medieval astronomer, were opened in connection with the celebrations of the city"s 2500 th anniversary. A two-volume edition of the history of Samarkand,
where special focus was made on the period of Amir Temur, was prepared and published in those years (Istoriya Samarkanda 1969). Moscow's response to the comprehensive study of Amir Temur"s personality was sharply negative, so the research into the Timurid heritage was strongly obstructed (Vakhabov, 1986) .
In 1967, when the Uzbek SSR was headed by Sh. Rashidov, the memorial house of S. Aini (1878 Aini ( -1954 , a representative of the Tajik and Uzbek literature and member of the progressist Jadid movement, was opened in Samarkand.
Urban planning in the Soviet period led to the formation of such parts as the monumental center, industrial zone and micro-rayons (Darieva and Kaschuba 2011: 17) .
Samarkand included these elements, but the structure was complicated by the legacy of the previous period, when the city was divided into the old and a new cities. In the Late
Soviet period the ideological centre of Samarkand was the Lenin square with his monument, where public events were organized several times a year.The main streets in Samarkand were named after K. Marx, V. Lenin, F. Engels, "red commander" M.
Frunze, Uzbek Communists F. Khodzhayev, A. Ikramov and U. Yusupov, Soviet cosmonauts Yu. Gagarin and G. Titov and others.
Nation building in Uzbekistan and the cultural elites of Samarkand
Researchers that studied the nation building in Uzbekistan analyzed primarily the general policy and festivals in Tashkent (Adams 2010) . Some researchers simplify the strategy of the nation building policy in Uzbekistan, which, in their opinion, has "a high level of the nationalistic primordial idea" (Kudaibergenova 2014, 160) . In fact, the organization of the identity and memory politics in Uzbekistan is much more complex and contextual. I argue to better understand this policy it is necessary to take into account the role of local cultural elites, which carry on a kind of dialogue with the central authorities.
The idea of internationalism, which is was widely propagandized during the Soviet era, had a certain influence on I. Karimov and his environment (Adams 2010: 194) .
Following the ideas of internationalism and pursuing tolerant ethnic and religious policy, the authorities established the Museum of the Bukharan Jews in Samarkand in
2008.
Researchers proposed the concept of "post-socialist urbanism" to describe changes local authorities made within the space of the city, and the impact of global trends and people"s reaction to these changes (Darieva and Kaschuba 2011: 12-13) . So there is a question: What was the authorities" attitude to the symbols of socialism in public places? There are various ways of post-socialist transformation and experiences.
The implementation of the politics of memory in Samarkand during the years of Uzbekistan's independence can be divided into several stages: the 1990s, after 2007 and after September 2016.
When the country was headed by I. Karimov (1991 Karimov ( -2016 , the politics of memory "…we also have common cultural, historical and anthropological roots with the Tajik people, and this fact gives us the full right to consider our culture as a unique synthesis of Turkic and Persian cultures" (Karimov 1997:122-123) . Beginning from the 2000 in state ideology of Uzbekistan has been increased the intension to create new idea, which would be able to consolidate the society in Uzbekistan, including not only Uzbeks, but other nationalities of the country (Karimov 2001 ).
"Samariya" has been several times re-issued in the years of Uzbekistan's independence together with another medieval work on the history of the city, "Qandiya" (Abul Khakimi Samarqandi, 1994) .These works became reference books for a number of local historians in Samarkand.
The politics of memory in Samarkand was also largely based on particular opinions of local cultural elites. Certain historians from the Samarkand State University took an active part in committees for the toponymy of Samarkand. M. Abramov (1926 Abramov ( -1998 , who was awarded the state order "Dustlik", made a significant contribution to the study of the toponymy of Samarkand and the renaming of streets in the first half of the 1990s. It took him almost one year to convince some officials of the necessity to build the monument (Rakhmatullaev, 2017) .
Historical figures and monuments of Samarkand
In Soviet and post-Soviet years, Samarkand underwent a crucial process of transformation, which affected urban toponyms, monuments and major public buildings. another place, which is near the Gur-Emir mausoleum, where he was buried.
Renaming the streets of Samarkand
Street names in Samarkand from the nineteenth century to the present include national, local, and international or transnational names, with different choices for each of the periods.
After the independence of Uzbekistan the policy on renaming of city streets was pursued. As researchers note, in the countries of Central Asia, streets and cities had been renamed, names of Communistic public figures disappeared and were replaced with all types of heroes of the pre-Soviet past (Abashin. 2012, 151-152) .
Names of streets in honor of persons or events had been supported in memory of Samarkand people through celebrations, for example, after the independence of Uzbekistan people began to celebrate the birthday of Temur, A. Navoi, etc.
Researchers argue that people are inclined to connect the name of the street with local events which actually happened on this street or in important people of this street. Currently, the ideas of Samarkand"s people about the city"s past diverge. Most of the younger people that were born after 1991 do not remember Soviet-time memorials and street names. In their minds, one of the most remarkable pages in the history of the city is directly associated with the era of Timur and Ulughbek.
Shrines and memorial complexes in Samarkand
Researchers admit that in the independence years the government of Uzbekistan "has instrumentalised Islam as part of its nation-building strategies." (Rasanayagam 2011. 96) .Researchers note that the Uzbek government distinguishes between "good" and "bad" Islam and considers that the "good Islam" is the one that is non-political, culturally authentic and tolerant of other religions (Rasanayagam 2011: 96) . 
Conclusion
The present research only offers preliminary conclusions, which can stand as premises for future research. In I. Karimov"s era the politics of memory in Samarkand had the task of legitimizing the new state, specifying ancient sources of culture, establishing the contribution of the Samarkand people to the world civilization and propagandizing the achievements of the Independence.
I argue that the idea of internationalism widely propagated in the Soviet era had an impact on I. Karimov and political elites, which to a certain extent followed this 
Conflicts of Interest:
The author declares no conflict of interest.
